Henri divided the language into eight branches, each of which possessed "its own territory and particular dialect".
He stressed that these dialects were "sufficiently different from one another to need an interpreter" and recommended that the mission concentrate its energies on the central Djonga area, 1 where Yosefa Mhalamhala had established his mission. This was because the Gwamba dialect used by the mission in the' Spelonkeh was "basically sidzonga" with the addition o-f terms borrowed -from Zulu, Sesothb and English.
The language of the Lourenco Marques area (Ronga) was also sufficiently close to Gwamba to allow evangelization to begin, but linguistic differences precluded the spread of the mission into the Maputo area south of the Tembe river.
As the term Gwamba was unknown outside the Spelonken, Henri
Berthoud recommended that the mission abandon the term and where it is encumbent on the -foreigner, either black or white , to apply a generic name to all the people and clans which belong to the same tribe. The propriety then, o-f such a generic name, has in its being related to the special character o-f the tribe, and in its being taken -from the tribe's own language. This is the case with the name "Ma-Gwamba".
S7
The point is that by the early 1880s Gwamba was not just the •it
The reasons for the development of one : written Thonga language were very different from similar movements in hierarchy was imbued with a spatial political identity as Thonga was conceived of as the ethnic, or as they called it • the "tribal" or"national" language. It was the pivot or.
standard whose status was fixed by surrounding regional variations and ambivalences defined as "dialects" and ~:
"patois". Under the influence of the German philologists and nationalists it was believed that to purify the language meant ridding it of its foreign influences, which were then relegated to "dialects" and "patois". Once the language was reduced to its original state, the identity of the tribe/nation would be able to reawaken and ra-emerge from the unconscious . In this way linguistic differences took on a core-periphery relationship. Henri Berthoud knew that the "dialects would be forced ipso facto into the position of patois destined to disappear with time".47 while oral languages were highly mobile and dynamic and observed no frontiers in space or time, a written language was bound by rules that delineated and fixed it both spatially and historically. Thonga was an instrument of modernisation, construed by the missionaries, in , f terms of Christianity, in contradistinction to the atavistic "dialects" and "patois" that embodied all the beliefs and superstitions of "pagan society". The dialects were then conceived of as the historical base out of which grew the national language, a natural process rather than a social construct. Homogeneity replaced heterogeneity, unity and reason replaced disunity and confusion. He had understood that the Ba-Ronga only formed a small part of the great Tsonga tribe, and that this eccentric dialect could not reasonably be allowed to grow at the expense of the fundamen-tal unity of a language spoken by more than one million Individuals.
6 " Noble sentiments that confirm the Importance of socio-political
